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WOMEN PLACES AND SPACES IN
CONTEMPORARY AMERICAN MOSQUE

By
Maryam Eskandari

There is an ever-present demand for Mosques in American cities to accommodate the more than 8 percent of the American
population that are Muslims; the majority of which are American-born Muslims or American converts. However, Muslim-American
communities have implemented the same architectural vocabulary of mosques seen in the Middle East into their American neighborhoods.
Nevertheless, this architectural transplantation from the Middle East to America does not come without problems. The weaving of Middle
Eastern architectural culture with an American application of Islam, which is prominent within Modern American society, gives rise to
internal tensions felt within the community, in particular to the issue of Muslim women’s’ place in community mosques. Through the
numerous case studies and investigations of the American Mosques that | documented, it is clear that the community does not
provide adequate spaces for their women members. My thesis explores the process of modifying and developing a new architectural
vocabulary for the American mosques within the confinements and boundaries in Islam, in particular, creating an adequate space forwomen.

A lack of attention to the needs of American Muslim women in the states has caused a gender conflict over the adequacy of
spaces for Muslim women within American mosques. For example, in the 2006 controversial documentary titled the “Mosque of
Morgantown™ |, located in West Virginia, a significant dilemma was created dividing the Muslim community residing in the United
States. The “Mosque of Morgantown” set the social precedent for some Muslim women to question some of the religious rulings re-
garding prayers and set the tone for numerous other protests, of which the most recent occurred at the Islamic Center of Washington
DC. In early part of 2010, the Islamic Center of Washington D.C. had an outburst of escalating tensions between genders. Thirty
Washington D.C. women united in protest and refused to pray in the basement of the mosque, which was their designated area of
worship. Instead they decided to attend prayers under the same roof as the men during worship. This seemingly simple act of protest
was frowned upon. The Imam of the mosque declared that the allocated rows were for men only. The presence of women in the rows
resulted in the delay of the obligatory Friday prayer that is mandatory for men in Islam. Through these incidences, it is clear that an
investigation of a new architectural expression, within the confinement of the religion, for women-driven spaces needs to be conducted.

"For more information of this PBS aired documentary productions refer to the webpage. “Journalist Asra Nomani glimpsed Islamic extremism up close when her dear friend and former Wall Street Journal
colleague Daniel Pearl was murdered in Pakistan. When she returns home to West Virginia to raise her son, she believes she sees warning signs at the local mosque: exclusion of women, intolerance
toward non-believers, and suspicion of the West. Her resulting campaign against extremism in the Islamic Center of Margantown brings a storm of media attention, unexpectedly pitting her against the
mosque's moderates. Through unfolding scenes and intimate interviews, THE MOSQUE IN MORGANTOWN frames this local conflict as a means to explore the larger dilemmas facing American Istam. It
tells a story of competing paths to social change, American identity and the nature of religion itself”. http://www.themosqueinmorgantown.com/ May 26, 2010
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The new spaces and design processes to modify the existing buildings selected for study will be based on the analysis of a series of both
Shi’a and Sunni mosques. The thorough analysis was conducted in the summer 2010 when | traveled across the United States and visited
over 100+ mosques particularly focusing on four metropolitan areas in Arizona, California, New York, and Washington DC that have the
highest concentration of Muslims. Within these areas | selected 32 of the most attended mosques to be individually visited and analyzed as
part of my research and to experience the women spaces first hand. Direct observation of the space condition, prayer experience, and social
interaction between genders with the community was the primary focus for the analytical experience of the woman spaces in these mosques.

Through the field work analysis of 32 mosques, studying closely the religious and social interactions currently occurring in the
American Muslim communities; | seek out the historical background of the mosques’ founding as the foundation for the design. My
focus works towards several developed studies of the body, solutions of the mosque space and conceptual design based on my
discoveries in an attempt to mitigate the central arguments discovered in my evaluations, which include but not be limited to “equality in
the mosque space”’, “visual access to the mihrab”, “physical access to the imam and the mihrab”, and “no continuous barrier for division of
genders in the main prayers space”; all of which is an attempt to unify the Muslim community as one “ummah” during the time of prayer.

Thesis Supervisor: Nasser Rabbat
Title: Aga Khan Director and Professor of Islamic Architecture

Readers:
Nader Tehrani
Title: Director and Professor of the School of Architecture and Planning at

“National Public Radio aired this news through American University Radio. "Some women who protested at the Islamic Center of Washington, wanting to be able to worship in the main prayer hall with
their male counterparts, were asked to leave by the police. But they say their struggle will continue... Syed Burmi, the imam of Istamic Society of Western Maryland, says the physical separation helps
maintain women's privacy and modesty as well as keeps the focus on prayer. ‘If | stand next to a lady or a woman stands next to me, maybe the focus will change and no longer be on God the Almighty.
So that's why we put the partition’, says Burmi”. Cardoza, Kavitha “Muslim Women Protest Policies at Islamic Center Of Washington.” WAMU 88.5 American University Radio February 22, 2010 http://
wamu.org/news/10/02/22.php#32474 May 26, 2010






| am in love with every chruch
and mosque, and temple
and any kind of shrine
because | know it is there
that people say the different
names of the Divine

~ Hafiz Shirazi

SPECIAL THANKS TO:
The Aga Khan Program in Islamic Architecture

Nasser Rabbat
Nader Tehrani
Afsaneh Najmabadi
Leila Ahmed

Azra Aksamija

Devoted parents Abdollah and Monir Eskandari
and my encouraging sibilings and friends.

TABLE OF CONTENT

American Muslims in American Mosques ...13
Assesment of American Mosque .. 25
Places and Spaces in American Mosque ...59
Conclusion .. 100

Bibliography ..104



10



Introduction

It was 5 years after the events of 9/11. | was working as an architect and my current project had taken me to
Seattle, Washington. For several months | had been out in “Emerald City” and had gotten the opportunity to get to
know the Muslim community through Iftars (breaking of the fast) during the holy month of Ramadan. It was while
attending one of the fundraising Iftars that the local community leaders asked me to be the architect for their new Islamic Center.

After a decade of practicing contemporary architecture, architecture that is fluid and constantly in motion, an amalgamation
of functional and constructive spaces, the preconceived notion of traditional Islamic Architecture was concerning. | started to
question the idea of “Islamic Architecture.” What makes something Islamic? What is the definition of Islamic Architecture? What
are the pre-programmed functions that allow for a space like the Ka'aba to be occupied by both genders, while the mosques in
America are fighting over gender equality? When did this claimed religious segregation and superiority of male dominance occur?

| came to the conclusion that it was time for me to take a step back to reevaluate and discover the connections between our
American culture and Islamic Architecture. | decided to develop a new expression for architectural design that would accommodate
and explore the various ways to modify the current urban settings. Research and appreciation of the history of Islamic Architecture, and
executing the theories into a modern design in order to accommodate the needs of the community was necessary. After several weeks
of pondering these questions and negotiating between Muslim communities, my firm and | went contracted building the new mosque.

| know from the growth of the new generation of Muslim youths and American converts there is an ever present demand
for mosques in American cities. After all, “new” Islamic Centers must be built to accommodate the 6 million and growing
Muslims that reside in the states. Following several town-hall meetings, | started realize that there was a difference between the
“American Muslim” and the generation of Muslims that had immigrated to the states. The American Muslim has a different
vision of how a mosque is to be designed as compared to what first generation Muslim immigrants envision, which was essentially
duplicating the designs of mosques “back home.” | came to realize that American-Muslim communities have implemented the same
architectural vocabulary of mosques in the Middle East into their American neighborhoods. Nevertheless, we have never realized
that this architectural transplantation from the Middle East to America presents challenges for our American-Muslim communities.

One evening as | was driving to a client meeting and listening to a news report on the radio about the “Mosque of Morgantown,” |
started thinking about my own mosque project. The weaving of Middle Eastern architecture with an American Islam, prominent within
modern American society, gives rise to internal tension, in particular to the issues of women. It made me reflect on my own personal
experiences of mosques. | always thought of mosques as a place of sanctuary, a place that we are always welcomed and wanted; to
be open to the worshipper to fulfill their obligation to the Divine.
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Americen Muslims in Americen Wosques
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The debate of gender equality surrounding the framework of the mosque has been a heated debate for over a century . Profoundly, the questioning of
gender equality ignites usually after Muslims visit the Kaba where “during the hajj, pilgrimage, another primary ritual observation in Islam, women
and men do not observe gender separation in prayer lines” ( Wadud, 175). As the worshippers circulate together making “tawaf” and fuffiling one of
the five obligatory pillars of Islam, they are visually connected with the notion of equality in the holiest place of the religion. “This holy site has been
place of deeply meaningful ritual practice for Muslims and a powerful symbol of equality (of gender, race, ethnicity, class) where women and men have
historically gathered together in prayer in shared space. It has been exemplar of the ideal and practice of Quranic equality — at the site of
revelation — while practice in the surrounding country reflects the patriarchal inequalities and injustices that Islam came to redress” (Badron 2009, 336).
Nevertheless, the 1500 American mosques or Islamic centers (Haddad 2006, 64) built throughout the United States have been struggling with this particular issue.

The American mosque is a new type of building that is being developed in the urban context of American society. This new building lacks any
historical literature and constantly finds the absence of discourse of the originality and aesthetic development as it weaves itself into the American context (Kahera
2002). To understand this “new building type”, the emergence of the design vocabulary and programmatic space that is articulated in the architecture, is to first
understand the human expression that is derived from the users to erect a form. The American mosque is comprised by users that are from various
backgrounds: immigrant Muslims, converts, and American-born. Thus, the integration of this syntactical hybrid design is challenging when satisfying all demands and
nevertheless is a nuisance. Furthermore, depending on the client [immigrant, convert, or newer generation] the architect has to deal with the execution of space delicately.
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The programming of the gender and design space of the American mosque has to formulate in a way that is equivalent to the users. However, the tension
arises when American Muslim women, especially converts, challenge the gender relationships of mosque space in relation to the religion, ethnicity and
culture (Kahera 2002). Furthermore, the problem escalates when the elders of the community, who are more fervent and conventional, are pushing for a
space that they are familiar with, from various parts of the Muslim world and implementing them to the American context. “The tensions between the two
[communities] are particularly evident in the older, more zealous, and more fraditional established concepts of space making in the Muslim world”
(Kahera2002, 5). Thisnormative and traditional layouthas adirectpsychological effect on the mosque space and the zonesthat are created, in particular tothe gender issue.

All of these issues of gender equality stems on the notion that there is no historical facts of the American Mosque. Throughout the past 50 years, where there
has been an influx of mosques being built in the states, the designs, architecture and allocation of programmatical space are usually imported from the Middle
East Muslim countries. For example, the Islamic Cultural Center of Washington designed by Mario Rossi played on the notion of memory, “by recalling the past,
Rossi's design for the mosque makes a statement about memory and images...”(Kahera 2002, 69). Since, the historical context does not
exist, many architects feel the need to engage in precedence’s from countries that they are familiar with, and the countries which finances these
American mosque, encourage their own culture, architecture and allowed for women to participate in the mosque. “During the 1970's and 1980’s such
construction was often financed, or supplemented, by oil rich Islamic countries, [Kingdom of Saudi Arabia] although this support mostly ceased after 1991.
Many of these purpose-built houses of worship constructed after the 1960s have allowed for separated entrances and facilities for women (Haddad 2006, 63).
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Ethnic Breakdown of Regular Mosque Participants

98 % of Arab Nations Attend Prayer

96% of South Asian Nations Attend Prayer

96% of Nation of Islam | African American Attend Prayer

60% of White American Converts Attend Prayer

30% of Turks Attend Prayer

22% of Iranians Attend Prayer
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Nevertheless, one will find that mosque spaces which are designed in the West are a direct reproduction of similar templates found in Muslim
counfries from the immigrants’ homeland. The space that is created is not necessarily bounded by the religion, rather a creation of space that is
culturally nostalgic. “Mosque space and practice in new Muslim communities in the West have reproduced patriarchal templates from the older Muslim
societies in Africa and Asia from which Muslim immigrants to the West have come” (Badran 2009, 336). “By recalling the past, Rossi’s design for the mosque
[ Islamic Cultural Center of Washington] makes a statement about memory and image in two principal ways. First, it ignores the American architectural
context, it make no effort to address the prevailing architectural language or the sense of place. Second, it reinforces memory by using traditional crafts and
calligraphy that were imported from Turkey, Iran, and Egypt, along with the craftsmen whose skills were engaged in the decoration of the mosque” (Kahera 2002, 69).

This direct emulation of mosque and implementation of the design from other Muslim cultures do not come without problems. Though various
investigations of mosques throughout the United States have been conducted, there is a clear indication that suggests that the American Muslim women, are limited
in the issue of space, “with regards to the right of worship” when it comes to the mosque ( Kahera 2002, 4). The architectural programmatic layout of the mosque
creates a design that expresses a “patriarchal ethos: men are accorded the main or central space in the mosque, which they enter directly by a main door, and
assume the role of the imam, leading the communal prayer and giving the sermon or khutba” (Badran 2009, 336). Typically, a “women friendly” mosque has been
designed in a way that allows the women’s entrance through a separate door, usually on the opposite end or the furthest distance away from the main entrance. The
women are then ‘regulated to upstairs, downstairs, or adjacent facilities that are often inferior, cramped and out of sight or hearing of the imam” (Badran 2009, 336).

The gender separation that are executed in mosque designs reflect the inequality and limits the opportunities for women’s access and participation in the
mosque as well as the decision making process of the community as a whole. Similarly, if the mosques do not completely exclude women’s attendance,
‘the separation in congregational prayer usually relegates women to an inferior place, either behind the male prayer lines or invisible to them in congregation-
al setting” (Wadud, 175). Badran indicates that “if allowed access to the main prayer space, [women] are typically positioned behind rather than alongside men.
(Badran, 336). Nonetheless, they have yet to surmount the unrestricted separation barrier, in order to allow equal prayer lines of women and men side by side.

After visiting over a 100+ mosques, | have chosen the top 32 of which are in dire need of attention in regards to the women’s spaces in American Mosque.

27



Wb Bakv 55.5i08iq Mosque

Havward CAQdSM

Al Mahdi Canter

Ahlul Bayt Masqu

Brouklyn..NY’,iizu

Shla-_(,]éfa.r_i

Bajtul Mukarram =
Dar Al Hijrah Islamic Center

Atlington, VA, 22204

Sunni (Traditional)

Indonesian Embassy
islam c Cultural Center of New Yark

Community | Family

Community | Fa ily

Sunni (Traditional

_ - |Community’| Family

4 |sunni{Traditional

|Commun

International

Comimunity

Commumty “Family

New Ydrk NY 10001

" [Annandals; VAZZ‘OD&

South Bay, Islamlc Assaciation

- [Multicultural

Permanent trustees | Women allowed in leadership

28




r------—---—--------

. - ,i.

women Ffiendly visual access genders in separate
mosque to mihrab scparated spaces entrances
newly built prayer spaces barrier between sunni-muslim
facility are NOT equal genders

immediate needs to neutralize

no barner access to access to
mihrab main entrance

d
=] [—! 1
=||= —

equal prayers flexible
spaces space

r------h--—-“—-



ource of Revenue

Communitv | Familv

Sunni (Traditional)

Falls Church, VA 2204 Sunni (Traditional) _|Mult
|Washington, DC 20036 unni ional): _|Predomin:
c|New York, NY 10028 i Tradltnonal} | Multicultural

4 Mesa, CA 926; Shiauafan] VPersians :
IMAN : i Persinns

fmam Al-Khoei Isiamlc Center Multicultural =
1.C. of Alameda - [MuRicultural

I.C, [ lwlne,CA 92620 i Muiucultura'
F& Northarn V‘{gmxa Fairfax, VA 22030 y

1.C. Tucs

Tucson, AZ85719

I.C; Washington DC

Washington, DE 2000

I.C. Northern California i Oakland A 94612 Community | Family S Pers?éns 5

1.C. Tempe E |[Community} International Mult‘:ultura!

I.E.C Maryland Shta,(Jafarll ‘Comrnumtﬂ International.  |Persfar

1.1. Orange County: unn radltional) munity | Family . |Predpminantl

1.5 of : (Traditional) mmunity | Family ~ |Multicultural
tTradltlonal}3 nity y 5 Fredamlnantlyi

King! Fahad Mosque. i |Multicultiral ISau_l

Masj:dAn-Nonr =  |Multicultural

African Amerlca

Masjld AI«Faroaq

| Multicultural

Masijid Al:Rasaol

- |Predominantly P rsl'

Masjid Ar-Rahman’

_ |Multicultural

Mustafa Center Mosqu

Multicultural

Qrange County Islamic Foundation

S!Jrlrli tTradltl_onal)

| Mult l:ulturai :

Dakland islamic Ce

Sunn (Taditional)

|Predom

SABA Islamic Center

|Community Familv'

= Multicultural

Permanant trustees | 'Wo en.allowéd in leadership

South Bay Islamic Associati

ommunity. | Family

* |Multicultural

Permanent trustees | Women allowed|in leadership

30




13 41 S S

women friendly separate sunni-muslim shi a-muslim
mosque entrances
I ® .
o
prayer space barrier between flexible newly built
are NOT equal genders space facility

immediate needs to neutralize

no barrier access to access to
mihrab main entrance
[l —]
g/
visual access equal prayers
to mihrab spaces




“/|Predominar

~IMultic

(.G of Alameda

1.C. of Irvine

Wilstas Cane

 |multicultural |

Orange County.
Dakland Islamic Ce

ltural

Intematuona

Cammunity |

_ Multic

uitural

‘INondenominational |

Multiciltural

32




RS %

women friendly separate newly built sunni-muslim visual access
mosque entrances facility to mihrab
1 @
— f —
prayer space barrier between genders in no acoustics
are NOT equal genders separated spaces

immediate needs to neutralize

° Tm mae m S BN GON GON DN mem e N M SN NS NS G W B OGN B W
i

g
c—gc—— I
no bamer access to access to equal prayers
mihrab main entrance spaces I
acoustical fiexibale l
access space
E N N T I D G S D I I A O A A S e ‘

33



=

HSQWard,-CAaB@Q i

Tempe, AZ 85281

Brooklyn, NY.

Arlington, VA, 22204

Falls Church

‘indonesian Emhassv

Islamic Cultural Cemer o New !

IECOC

Costa Mesa,

- |Los Angeles, C

Multicultural

_ [PrEdominantly ¢

Cummunztyl International

Potomac, MD 20854

" [Community| Internahona!

Anaheim, CA 92806

B Commumtv l Favmlv

Masjid An-| Noor

K id

Masjmsm-ﬁa"so_o:

Masjid Ar-Rahman

{Mustafa Canter Mosq

Drange Caunty islamic Found {

Dakland.Islamic Center

SABA Islamic Center:

AMulticultural

in leadership

South Bay Islamic Association

|San Jose, CA 95112

- |Multicultural

d in leadership

34




women friendly separate retroft of sunnimuslim visual access
mosque entrances existing building to mihrab

. \

@)

N

prayer space barner between genders in
are NOT equal genders separated spaces

immediate needs to neutralize

no barrier access to access to
mihrab main entrance

| s | — |

| | | e |
equal prayers fiexibale
spaces space

R il

35



Abu'B‘akrrhs-_Snddnq-

Al Mahdi Center

lndunesmn Emhassv

Islamic Cuitural Centerof N‘ew Yark:

CostaMesa,

Los Ange!es, CA QUDS
=5

] rfax, VA 22030

Community| Internamnal i

| Tucson, AZ 85719

Commumtyl lnr.ernatmnai‘ e

.G Washington bC_

G Northerﬂ Callfomia

Cornmunrt_v i Fai

I.C. Tempe

Curnmumtv

|.E.C Maryland

1.1 Orange County -

15 of San Francisco

ultu:ufturalj Saudi

ultlcultur

MESJ\C(.N Rasool

Masjid Ar-Rahrman

: Multlcultuml

AI] pravers | juma
TS
- |Parmanent trustees | Women allowed inleadership

All prayers [ jum'a

36

hﬂmmmmmmg
|
i



women friendly separate newly built sunnk-musiim
mosque entrances facility
[ N @
—l—— \Ef
@
\\;—é'
prayer space barrier between genders in visual access
are NOT equal genders scparated spaces to mihrab

immediate needs to neutralize

no barrier access to access to
mihrab main entrance

[ ] — | |

equal prayers flexibale
spaces space

e

ET Ly

3f



Hayward, CA 945.

|Tempe, AZ 85281

Baltul Mukarram

DarAl Fijrah !slami: Cehte

unni {Tradltlonalj'

unni {Tradniona!] 2

Cornmumty | Family

Community | Fam

Garden Grove] CA 92844 St

Culver Ctv, CA 9023

M:&ii‘d Ja’aharaa'ut-

Mﬁld AI~Faroa

L T
lSouth Bay Islamic Association

San Jose, CA 95112

[Nondenominational

e
i
i

ie Gty y s f SR B s A =
1978 |Community | Family |MuIt|cuIturaI |All prayers | jum'a |Permimem trustees | Women allowed In leadership ]

&mmmmnmnmnmnmmmmnmnm

38

mmmmmmmmmmmmmé




r-----—-------_-—_-_1

women friendly retrofit of sunni-muslim shi'a-muslim
mosque existing building
® A
[——] [|——]
s gc—
equal prayers barrier between visual access
spaces genders to mihrab

immediate needs to neutralize

no barrier access to flexibale
mihrab space

39



Predomln&ntlyAf an

Multic [:ur i

Dar Al Hijrah Islamic Centar

Ind:an"es'ién Emh:is'sv

tC Morthern gl ia

“|Fairfax, VA 22030

_|Community| Intarnational

1.C. Tucson

cammunstyl Internatuona! i

ucson, AZ 85719

1.C:Washington DC_

I.C. Northern California

I.C. Tempe % . Cummun:tyl Inter

[ ECMarvland : |Potomac, MD-2085: Community| Internatlonal S
I.I.Dl'an'geCnum:y : Anahelm CA9280 ditional) Community | Family © =
1.5 of San Francisco : ditional) Community | Famil

1.S. Orange County.

iditional)

Community | Family

International

King Fahad Mosque
Masjid An-Noor

Santa Clara, CA9

i SRR (Traditional)

Community:| Family

Masjid Jauharat -Istam Phoenix, AZ 85041 “|sunni (Traditional) Cdmrnumtv| Famllv:" g
Masjid Al-Faroog Brooklyn, NY 112’ 5 Sunf\i (Trr'a'clition‘alj internation; 3 Wulticultural
Mas]id Al Rasgol - San Jose, CA 95128 |Predominantl
Masjid Ar-Rahman: {New Yark, Ny.10001. [sunni (Tradltfonal) Multicultiiral’
Mustafa Center Mosque Anan - |Multicultural
(el ‘nae Ceunty Islamic Foundation _|Community | Family _|Multicultural
su 11992 |international =1 Pre P eas | U :

! e, CA 95 -~ [Shia (Jafari) 2010 |Community | Fami i Permanent trustees | Women allowed in leadership

South Bay Islamic Association =~ |SanJose; CA95112 -~ |Nondenominational | |1978  |Community | Family [N u!ticmtuml Parmanent trustees | Women allowed inleadarship

40



women friendly newly built prayer space access to
masque facility are NOT equal main entrance

13

barrier between flexibale shi'a-musiim
genders space

[ | — |
[} o]
access to no barrier visual access equal prayers
mihrab to mihrab spaces

g
|
i
i
i
i
|
i
i
g
i
i

-I- immediate needs to neutralize
i
i
i
i
i
i
i
i
i
4
("

41



q

- [Community| Interna

Community|:interna

South anjs[amu: Assaciatior

~[Multicultural

42




SPIR L, ==

women friendly access lo retrofit of cqual prayers
mosque main entrance existing building spaces
:.II\ I.l @ g ﬁ
separate genders in no acoustics
entrances separated spaces

immediate needs to neutralize

) @

no barrier access to visual access
mihrab te mihrab

8 =

acoustical flexibale
access space

r---_—-_d----——--

43



Abu Bak

Al Mahdi Centar.

Ahlul Bayt Mosque

Tue: 57

Washington, DC 200!

Oakland, CA94612

Tempa, AZ 85281

Community | Fam

“|Multicuitural |
_|Multicaltura

Niasjid Al Rasoo!

Commiinity | Famil

Mésj id Ar-Rahman

nte

Multigiiltural”

*|Nondenominational

Community | Family -

CIMultidultural

All prayers | jum'a

44

==

e ofles o= o= ==



TRLES

women friendly separate retrofit of sunni-muslim
mosque entrances existing building
—
il —
barrier between prayer space
genders are NOT equal

immediate needs to neutralize

no barrier access o visual access equal prayers
mihrab to mihrab spaces
|| w |
u
access to flexibale
main entrance space

- PAKISTANI - INDIAN ARABIC BA“"".r..e

an 2126833737 it
ER

13 F-15 Wes: 29 a1

......




Baltul Mukarram

i Sunm (Trad ional)

Dar AI Hijrah Islamic Cenler

Sunni (Traditional)

A}am_eda,-m'ﬂdsﬂl A

Irvine, CA 92620

All prayers |

Fan‘fax, VA 22030

All prayers |-

{Int

||Oakiand, CA 94612

Comrnumtv

Community| Interr

2 Ternpe, AZ 85281

Community| Inte

p
il

Commurit

p.
_ |Predominantly

Commiurity |

ultlcultura

Community |-

lng Fahad Mos

nni (Tradjtional

International =

M
[P
g [0
_{hul

Masjid An-Noor

“isunni (Tradmcnal

International

Cammunity | Family

Multicultural

5 Community. |-Fam§['

Multicultural

|Community.

 |internationa

~|Community | Family

All prayers |-

|sanJose, ca 95112

Nondenomlnahonal

~|Community | Family: <

viulticultural

All prayers’| jum!

- |Parmanent trustees | Women allowed inleadership =

46

i
B



--—--------—_------1\,

)

3

women friendly newly built prayer space visual access
mosque mosgue are NOT equal to mihrab
@ ® | e | e S
1
genders in barrier between separate sunni-muslim
separated spaces genders entrances

immediate needs to neutralize

g/
[ e
no barrier access to cqual prayers.
mihrab spaces

Uil i

access to flexibale
main entrance space




- Locat!on

Abu’ Bakr astmdlq Mcsque '

i Hayward %94544

_ |Community | Family®

Al Mahdi Center

Tempa, AZ 85281

“[Shia Gafarl

Community. | Family

Ahlul Bayt Mosque

Braoklyn, NY- 1121

|shia pafari)y

Baltul Mukarram

__ |Arlington, \.'A, 22204

Sunm_(TradltmnaI)_' ;

|Community | Family

Dar Al Hijrah Islamic Center

nni (Traditional) =

MAS | International

indanesian Embassy =

nni (Traditional)

|International

tslamlc Culturai Centerof New York

Surini (Traditional) " |’

__|international

|shia (afarl)

" Jcommunity | F

iy

|Los Angeles, C/ _90034' s

-~ |community | Family:

Jamalca NY 11435

[Oakiand, CA 94612

Community | Family'

Tempe; AZ 8528

‘Community| international

=

Potomac, MD 20854

~|Community| International

IS of San Francisco

g Sunnl {Traditional)

IS, Qrange Countv

|Garden Grove,

- |sunni(Traditional)

King Fahad Mosque

; Culver City, CA 90232

[Stnni (Traditional)

ulticultural: } Sai

Masjid An:Noor.

|Sunni{Traditional)

ultlcultural

Miasiid Jauharatul-Is|

Masjid Al=Far

Masjid Af Ras

Masjld Ar-Rahman

Cornmunity

ulticultural

Community | Fi

ulticultural

Community | Fz

ulticultural

|International

redominantly Arab

BEERR E.":{Ehzz@a‘v-uj

ulticultural

Allprayers | jum!

Sauth Bay. |slamic Associatio

- |Community | Family

oL

ulticultural:

All prayers | jum'a

[Parmanent trustaes |

Women allowed inleadership

48

%mma



women friendly barrier between access to sunni-muslim
mosque genders main entrance

|
|
@l@

prayer space newly built genders in
are NOT equal mosque separated spaces

immediate needs to neutralize

—agc/—
[ s
E\
|
access to equal prayers visual access
mihrab spaces to mihrab
[
e |
no barrier flexibale

space

r----—-du“-—-—---




= =g

Abu Bakr as S|ddiq Mosque -

] Ha‘y\ha‘rd;-cA-sam

Al Mahdi Center.

Tempe, AZ 85281

ulticultural

Anlul Bayt Mosque

|Brooklyn, NY 11217

edammanﬂvﬁfrlcan AT erlcan

Baitul Mukarram

|Arlington, VA, 22204

Dar-Al Hijrah 1slamic Center

ultlcultu_ral :

Indonesian Embassy

Sunhi (Traditional

edominantly ind

Islamic Cultural Center

Sunni (Traditional)

Vulticultural

Community | Femi

Cormimunity | Famil

Jamaica, NY: 11,435
lameda, CA

IIvirie, CA 92620

aicfax, VA 22030

| Tucson, AZ 85719

~ [Community|

Commumtvl lnternatTona!

Sunm (Traditional

|Sunni (Traditional}

- |Community | Famil

/ ultlcuitu I

South Bay Islamic Associatiol

Nondgnomlnatlonal

~ |community | Family

Aulticultural

Al prayers | jum'a

Parmanant trustees | Women allowed in| Ieadership

50

&mMmmq




L L T

women friendly access to newly built sunni-musiim
mosque main entrance mosque

t

separate barrier between
entrances genders

immediate needs to neutralize

i 13

L ]

[ | eo—
s f——

access to
mihrab

no barrier

visual access

| .
equal prayers to mihrab

spaces

m— |

flexibale
space




s |

Pr

Al Mahdl Center.

Ahlul Eavt Mosque'

Dar Al Hljﬁih Is amic enter

Indonesian Embassy .

Internattonal

Casta Mesa, CA97676

Communlty J amll

{Los Angeles, CA90034

Community. | r—‘amll

imam Al:Khoel slamu: Center

Jamaica, NY 11435

~|International "

.G of Alameda

Alameda, CA9AS0L

L.C.of lrvine:

Irvine, CA 92620

AII prayers. j-jum'a

1.C. Northern Vlrg

Fairfax, VA 22030

AAll pravers-- Bl

1.C, Tueson

|Tucson; A2 85719

e Washin_gtoh De-

.G h?orthern Cailfornla

1.C. Tempe.

Commanity| International

1.E.C Maryland -

Potormac, MD 20854

Communltvl Internatiunal

1.1 Orange County

|Anaheim, CA 92806

1.5 of San Francisco

San Franci

1.S: Gran_ge,Co unty GardEn Grove, CA 92844
L ) sSue “|Culver City, CA 90232
Masjid An-Noor santa CIara, CA 9505

Masjid Jauharati

Masjid Al Rasool

san.lase,CAS ] zs

Masjld Ar-Rahman

'New York, N 10001

Muiticuitural

Mu'étafa' Ce'nt'ei‘ Mosque

|Community. | Far

M,ulbcultura_l

Community

Giticultural

International

Predominantly Ara

03k|and Is.larmc Ceﬁter

iticultural

Community | Fami

| Community.

llticultural

|Permanent trustees |

‘omen allowed in leadership -

52




----------——----—--1

.

s
b '
@I@

=
women friendly genders in retrofit of access to no acoustics
mosque separated spaces existing building main entrance

barrier between sunni-musiim prayer space separate
genders are NOT equal entrances

immediate needs to neutralize

g/
‘ —ge——
no barrier access to equal prayers visual access
mihrab spaces to mihrab

A

flexibale acoustical
space access

53



=g

Mosque

D mographics.

Abu Bakr as-Stddlq Mosqu' :

Al Mahdi Conter |Tempe, AZ 85281

Ahlul Bayt Mosque: ~ |Brookiyn, NY 11217

Baitul Mukarram “{arlington, VA, 22204

Dar Al Hijrah Islamic Center Falls Church, VA 22044

Indonesian Embassy “|Washington, DC 20036 Sunni (Tradltlenal)

Islamic CUIturai Center of New York [New York, NV 10029 Sunni (Traditional

IECOC |Costa Mesa, CA 92626 Jafar Permanent trustee:
IMAN. |Los Angeles; CA'90034 i [ee

Imam Al-Khoei lslamc Eenter

I.C.of Alameda ==

Multicultural

1.C. of frving.

Multicultur

. Tucs

1.C. Washmglun DC

1.8 of San Francisco

" |Community | Famil

1.8. Orange County

“|Community | Famli

King Fahad Mosque

Sunni {Tradition

fnternational:

Masjid An-Noor

Sunni {Traditional)

Community: | Famil

Masjid Jauharatul-islam

Sunni (Traditional) |

Cotnmunity | Family:

Masiid Al-Farcoq

Sunni {Tfadltlonalj

Internatio

Mufticultaral -

Masjid Al Rasool

[Shia (tafari)

 |Community | Fami

_ |Predominantly Persian_

I prayers |

Masjid: Ar—Rahma'n :

Sunm {Tradutgonal

| prayers |

Orange County Islamic Founclatlnn

; Muitlcultural

[All prayers |

Dakland Islamic Center

Sunni {Tradltlona

F’l-edornmantl Arah Al pravars' jum!

SABAlslamic Center San Jose; CA95134

Shia (Jafari)

Community | Family. -

| [Mutticultural

“|Permanent trustees |

South Bay Islamic Association.  ~ [SanJose, CA85112

_ [Nondenominational

|Community | Family:

Multicultural -

| Parmanent trustaes | Women allowed in leadership

54



S

women friendly newly built separate sunnk-muslim
mosque mosque entrances
\E{ F—
R —
Q
L
genders in prayer space barrier between no acoustics
separated spaces are NOT equal genders

immediate needs to neutralize

no barrier access to visual access access to
mihrab to mihrab main entrance

e — zlz

acoustical flexibale equal prayers
access space spaces

i

55



Even thought the Figh Council of North America has clearly determined the social gender norm for prayer, | still believe, that it is the architects’ responsibility to create a
space that is intriguing and psychologically effective to the users and within the boundaries of Islam. However, architects, particularly Muslim architects, have neglected
theirresponsibilities in order to avoid any tensions thatmay arise with the client. “The way in which clients and architects have dealt with this delicate problem are sometimes
distasteful, requiring that rules of some kind must exist and must be formulated as unequivocally as possible” (Kahera 2002, 15). For example, Ahmed Mokhtar, architect,
writes in his book the “Design Guidelines of Ablution Space and Islamic Praying Facilities”, “Male and females pray in separate spaces or in separate zones in the same
space. They have segregated access to the prayer spaces and consequently segregated access to the ablution spaces. Females will not pray during the menstrual period
which results in relatively less space requirements for them and consequently smaller ablution space” (Mokhtar 2006, 2). Eliminating women from the prayer space be-
cause they are menstruating is rather a weak argument. Rather the adequate statement would be the notion of the gaze and the “awrah” in which is defined during prayer.

“‘And they ask you about menstruation. Say: itis an illness [adan]; therefore keep aloof from the women during menstrual discharge and do not
go near them until they have become clean; then when they have cleansed themselves, go into them as God has commended you; surely
God loves those who turn much, and he loves those who purify themselves.” (Quran 2:222)

Asma Barlas argues that there is a misconception of menstruation and the notion of purification in prayer spaces. She states that the ‘root meaning of adan are ‘damage,
harm, injury, trouble, annoyance, and grievance’. Menstruation, therefore, is a hurt, an injury and so on, not pollution. Even if we view menstrual blood as polluting, it does
not follow that the woman or her body are polluting since there is no statement to that effect in the Quran. Moreover, in the Quran the menstrual taboo extends only to in-
tercourse; it does not extend to sexual intimacy, nor does it call for social ostracizing or confinement. There are hadiths to the effect that menstruating women may go to
the mosque, participate in Haj, jihad, and du’a, and even have the Quran read on their laps, following the Prophet's example” (Barlas, 161). Through these examples are
drawn from the text of the Quran, there are no religious or legal imperatives that prohibit the women from attending the mosque. Therefore in many of the contemporary
mosques in America, a set of rigorous “man-made” chauvinistic rules have been applied to deviate women from attending the mosque. However, these rules are insig-
nificant in American law governing public space. Thus, the legality of the requirement to provide adequate space for women and children is pertinent to this discussion.
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Pleces and Spaces In American Mosque
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Nevertheless, there are a growing number of women who are now demanding there place in the mosque and want equal access to the main prayer space. Ameri-
can Muslim women, and particularly converts are often well educated in Islam, “usually having given considerable time to its study before making the decision to
convert’(Haddad 2006, 56) are often on the forefront of interfaith activities, leaders in mosques and because the “indigenous American women may be more comfort-
able making public presentation than the immigrant sister, they are often called on to ‘represent Islam™ (Haddad 2006, 56). For example, women in North America
have paved the way for other Muslim women to embrace the role of the imam, and lead prayers for both men and women. On March 18, 2005 Amina Wadud led a
group of men and women in prayer, an attempt to prove that women have every Islamic right to lead prayers and be the imam. The prayer was then followed by a
khutbah, or sermon. Many of the observers accused the Islamic Professor, as a stunt to support her long time friend Asra Nomani’s book, “Standing Alone in Mecca’.

In 2003, during the eve of the first day of Ramadan, Nomani walked through the main doors of the mosque of Morgantown, West Virginia to attend Friday prayers. In the
American context, there is no question or concerns regarding this simple act. The concern was not the act that she attended the Friday prayers, rather the action that she
took. The main entrance of the mosque has been designated specifically for men, and where she chose to sit was in the prayer space on the main floor of the mosque
which has been traditionally occupied by men. Many muslim women did not agree with the “unnecessarily confrontational” challenges that these women brought
upon themselves. However, “one person compared it to the statement made by Rosa Parks in her celebrated refusal to sit in the back of the bus” (Haddad 2006, 62).

“‘Accommodations for women in the mosque are troublesome for some converts who may have been raised in churches or synagogues where men and wom-
en sit together. While they agree that mixing is not the best way to worship, they question why separation need be hierarchical’ (Haddad 2006, 57). As Ami-
nah Beverely Mc Cloud describes in her essays, there are a “number of social and cultural issues, tension and challenges in African American Islam” (Kahera
2002, 3) particularly African American Muslim women, who are still battiing the debate of gender in society to create a relationship and feel accepted by the
“family” or community that they want to embrace. Other scholars like Jane Smith and Yvonne Yazbeck Haddad have been working comprehensively to under-
stand the Islamic values in the United States and confront issues such as gender segregation in mosques throughout the American Muslim communities.
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The action for creating a space for women in the mosques was a bold move. The current generation of Muslim women has been so accustom to attending the mosque
that the participation of the mosque community is part of their daily lives. However, “many immigrants’ women come from cultures in which women seldom, if ever, attend
the mosque. While few scholars disagree that the Prophet Muhammad allowed and even encouraged the participation of both women and men in communal worship,
this had not been the general practice in Islamic societies” (Haddad 2006, 62). The Muslim American community is comprised of men, women and children — and the
“legal definition of the term ‘congregation’ (jama'a) includes women, children — and even non-Muslim guests ~ which makes it inconsistent with medieval interpretation”
(Kahera 2002, 128). Therefore, when immigrants move to the states and are confronted with these scenarios in the mosques, they disapprove and condemn these
actions, “immigrants coming afterwards in the 1960s looked with disdain at such activities, which they considered to be much too Americanized (Haddad 2006, 63).
However, these reactions are not aligned with the America Muslim society. The Muslim community is comprised of even the smallest space for congregational prayers in
“‘Anytown, Anywhere America”. Therefore, the participation of women in the mosque is vital, to have a number of participants in the congregational prayer. “Hence, itis not
possible to apply the medieval congregational rule that uses the number of male worshippers as the only criterion without displaying inequality between the sexes. Here is
onearea, thatis, the use of space, thatthe proper application of the shari’ah would defend - especially on the basis of necessity ( darurah ) - since equal access to the mosque
by any individual, male or female, is areligious duty and therefore, a legal right (Kahera 2002, 128). Hence, the term “jama’a” does not align with the widespread belief that
women should not attend and participate in the mosque, and “thatthey should pray athome and notin the mosque, does notfind consensusin the west (Kahera 2002, 128).
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in order to have a better understanding as to how the gender occupy the space in the mosque,
the diagram indicates the major bending points and visual awarness during the prayer.
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Disection  throught the  movmement of the typical male body throught
the motions of the Muslim prayer. This illustrates one cycle of motion of prayer.
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in order to have a better understanding as to how the gender occupy the space in the mosque,
the diagram indicates the major bending points and visual awarness during the prayer.
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in order to have a better understanding as to how the gender occupy the space in the mosque,
the diagram indicates the major bending points and visual awarness during the prayer.
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Different accomodations inorder to meet the 4 requirements of the “equality in the mosque.”
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The theater plane resolves the issue of all access to the mihrab; however it does not resolve the equality
of each gender allowing adequate space.
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CONCLUSION

Cultural convention is lost in franslation particularly in allowing women the access to attend the mosque. Misinterpretation of legal practic-
es become a nuisance when space and gender “clash with time” (Donald L. Millers) and becomes visible through religious practice. “Many Mus-
lim [men] do not see any need for a woman to go to a mosque when she can stay at home with the children and pray, even though a mosque may be with-
in a block of her house” (Kahera 2002, 122). In his book Deconstructing the America Mosque, Kahera explains that the medieval Muslim world “developed
a legal discourse that was cognizant of the use of public space with regard to age, sex and gender but gave preference to men...many contemporary Mus-
lim jurists share the same medieval views’( Kahera 2002, 124). Therefore, the distorted medieval view that women need to stay at home is still debated.

For example, the theologian [bn Hazm narrated from Abu Hanifa and Malik when he discouraged Muslim women from attending the mosque. “Abu Han-
ifa and Malik endorsed the idea that women’s prayers in their own houses are better for them. Abu Hanifa allowed elderly women special permission
to attend the night prayer and the dawn prayer, but he did not approve of them attending the two feasts, that is, Eid al-Adha and Eid al-fit. Malik appears to
be more cautious, saying, ‘We do not stop them going out to the mosques and allowing the elderly to attend the feast prayers and the prayers for rain” (Ka-
hera 2002, 129). These zealous aftitudes have carried over to modern practices, even in the West, and being implemented in American Muslim communities.

In America, Muslim women are the most educated, and the most independent in comparison to other women in Muslim countries. American Muslim women, particu-
larly the younger generation, are demanding equality and equal participation in the religion. On the contrary, Muslim women immigrants’ ideas on the role of women
in Islam vary in comparison to the American Muslim women. “Very few Muslim women say that they want to worship side by side with men. At issue is the physical
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nature of the prayer in which worshippers stand shoulder to shoulder, foot to foot and which requires the position of prostration. ‘I don’t want men to look at me like
that and be distracted from their attention to God, goes the argument, ‘nor do | wish to look directly at the rear parts of men during the prayer” (Haddad 2006, 64).
The role of these Muslim women differs than the role of the American Muslim women. These women believe that their roles are to be the tradition wife, who is “obedi-
ent to and supportive of her husband and that her sphere of activity should be confined as much as possible to the home” (Haddad 2006, 145). However, this type of
“homebody” and contiguous dwelling of adhering the culture to the faith is not comprehendible to the urban fabrication of America. Rather, these well educated, profes-
sional Muslim women are affirming their faith to the Divine and distilling the Quran and the traditions to a susceptible interpretation that is fitting to the American context.

These women believe that the principle of the Quran are perpetual and will never question the validity of God, however the interpretation can be ques-
tioned. “Thus they do not question the validity of the Quranic text but its interpretation by male scholars. The term ‘gender jihad’ has been appropri-
ated by some as defining a way of categorizing the effort of these women who are contesting not only? the prescriptions of the traditionalist, the reac-
tionaries, and the fundamentalist but who are clearly working with a mandate to affirm the divine message of the Quran and the ultimate viability of the
Islamic system” (Haddad 2006, 154). Therefore these women have engaged in the discourse of interpretation of the Quran and the examples of Prophet in or-
der to discover new possibilities of interpretation that would confine within the boundaries of the religion and be Islamically coherent of today’s 21st century.

These believing women reject the male-dominated traditional commentaries; prefer the exegesis of the Quran in order to affirm women’s rights. They be-
lieve that the Quran never places the women at a disadvantage in comparison to men, and rather “a whole and autonomous unit affirming God's oneness
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and human - male and female - responsibility to God and to each other. No verse can be understood out of context of the whole text’ (Haddad 2006, 155).
Nevertheless, these women “want to create an attractive alternative to both dogmatic traditionalism with its constraining patriarchal overtone,
on the one hand, and on the other to secular liberal feminism that appears to have given up on Islam and succumbed to the
changing whims and values of a West that appears unable or unwiling to appreciate Islam. Affirming God’s guidance for all
humanity in all times, they base their discourse on the assumption of an Islamically validated modern lifestyle (Haddad 2006, 154).

American Muslim women have the most responsibility in the States to make sure that the next generations of the Muslim community are familiar
with the basis of the Quran and the ftraditions. These women are on the forefront of managing Islamic schools, having weekend
programs at the mosque and teaching across America. They are ambassadors to the inter-faith dialogues that happen in the community and are
responsible for future generations. Ergo, the question that arises, is where should these women turn to, in order to get there religious
education, if the foundation of the religion is adhered to the mosque? How are young boys, who are to be husbands, and father of the next generation to view
the American Muslim women, when she is demeaned by the other men, and not taken seriously? What will he perceive of these women who are their teachers?

There is something to be critically considered about these debates and a solution to be quickly derived for the ideal prayer space in a
mosque. Personally, after visiting over 70 plus mosques during the summer of 2010, | prefer to pray at home, in a secluded place. A
space that | create on my quiet balcony or corner of my room, where candles are lit and my connection with the divine becomes spiritual.

| believe that as Muslims, accommodation and acknowledging the needs of the next generation of Muslims is essential. | believe that Muslim women
have a responsibility to make their voices be heard and to educate ourselves and others on the needs that we have by being leaders in our communities.
As an architect, it is my responsibility to create new things, test new ideas, push design boundaries, and be responsible as | leave my design
impressions on earth. Through a clear investigation of a new architectural expression, a women-driven space needs to be conducted within the
confinement of the religion. After all, architecture is art and a symbol of our time. Just like art which is an expression, it is bounded by rules and
theory that is modified and expressed to resonate in the landscape and accommodate the present and the future generations. As the future American Mus-
lim generation grows and as the number of Muslim women surpasses the men, we must celebrate that achievement through architecture. It is time for the
Muslim community to answer the call of the next generation of American Muslims and Muslim women to invite them to be part of the whole, rather than the sum.
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